CY 


Us 


| : 
* — 
h Y p * 1 
— * . 
; * 
% : as | 
14 5 a / * 
bo ' : | | 
. . " * F = . 
o * 5 ; 
- * * 
0 - f , 
7 b 


2 
* l 
a 6 
# o * AS | l 
- : : | 0 
* 
| * 
g ; * | 
1 ; 
1 , 1 | 
$1 T 1 | 
, > 
* 
* . 
= 0 : G ; 
— 
: * f ; 
Ci : 4 | > 
x R i „ y * * - = 
4 | 8 ns 
. 
- @ - 
4 0 of = 0 : 
b 
1 * 
% : p F 
” 
J H 
„ 7 4 , 
# 7 
% 
. I 
: ] ; 
. | | 
OF RELIGIOUS PRACTICE &c. 
. + , 
- P ' Us , 
ö 3 4 ; * * * N 
* 2 f 2 
1 
wo 
> 4 
3 o + « 4 : | 
* F * p E 
1 . N * 
= 
. = 1 4 ; 
£ + Py T 
— : : : 
” , : \ 
| - 
4 
. . * f 4 
- 1 - F 
+ 4 : 
A . 
- 
4 8 ö 
* * j 4 
2 —_— 
* 5 0 * : 
. 
* | | 
” 12 f | 
: ; 
- N ; 
* * N 
* * 
46 
- N : | 
- x F : | 
« 1 
- =} N 4 | 
- K x 
* 
* 
* "* 
9 G 
* ai / 
# ” Y 1 " 
* 2 g ; N 
- 
= 
o * ! ö 


DISCOURSE... „„ 
| . o THe. 3 | 
INFLUENCE or ar TI PRACTICE 
* UPON OUR 
INQUIRIES arrzx TRUTH. 
WITH AN 55 
A PPEN PIX 


ADDRESSED TO 


THE REV. Mr. BELSHAM. _ 


a 5 APE jo F 
By Edward Williams. 4 
3 5 Ao f 8 — 2 5 | & 
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If « any man $6 will, 3 "Poll * 
' of the doctrine, whether it be T 2 God, er 
whether 1 Jes of myſel "8 | 
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1 [HAT unſpeakable Sue my 
brethren, are we laid under, While 
we enjoy a divine revelation! How deſire- 
able ſuch a revelation is, not only the 

_ deplorable ſtate of the heathen world, the 
range of abominable idolatries, but alſo 
our on conſciences, if impartially con- 
ſalted, will teſtify. And the words T have 
now read ſeem to take it for granted, as 


indubitable, that mankind not only need, 
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2 The Influence of religious Proftice - 


but have room to expect, a ſupernatural 


drin, from God. In no period of time 
hath God left himſelf without witneſs, in 


this reſpect. And while we adore the 
ſoveteign limitations / with Which it has 


been, at times, diſpenſed, we have wow 
reaſon to bleſs the goodneſs which, ' 
more than one period, hath made it uni- 


verſa l.— But how intereſting and ſolemn 


the thought, that, it is a very poſlible 


_ caſe, (I ſpeak not of profeſſed infidels) 
a very poſſible caſe that ſome at leaſt, 


of a chriſtian audience may be ever 
learning, and yet may never come to the 
Boule of the t ruth, It would not be 
amiſs for each of us to turn upon him- 
ſelf with holy jealouſy, and ſay: O my 
«foul, is it paſſible that a chriſtian pro- 
10 feſſor ſhould frequent holy aſſemblies 


by the bible in his hands, without knowing | 
hat it moſt concerns him to know?” 
Would to God it were but merely poſſible, 
and not a frequent reality. With deep 


concern we obſerve, that though men are 


informed of the moſt important doctrines 


revealed 


| a | * 

On our Inquiries u Truth. VER. | 
revealed from heaven, of promiſes the 
moſt precious and encouraging, threaten- 
ings infinitely tremendous, and precepts: 
the moſt wiſe and good, ſome will neither 
believe, repent, nor obey. * The fact can- 
not be denied, however little it 1s _ 
mented, _ | 


It is worthy of remark, that i ignorance 
and diſaffection, with reſpect ta the real 
doctrines of Chriſtianity, may be found 
not only in perſons of Yay different ac- 
quirements and ſituations in life; but, 
what is more remarkable, in perſons, the 
faces of whoſe moral characters are ex- 
tremely diſſimilar. Not only Phariſees and 
Sadducees, claſhing theologiſts, and der- 
ſons eſpouſing jarring ſyſtems” of philo- 
ſophy, have miſſed to find the pearl of 
great price; but ſome of exemplary exter- 

nal conduct, of amiable tempers, of reputed 
virtue, benevolence, and charity, as well as 
the licentious, the perverſe, hg diſſalute 
and unpretending. a 


May we not advance a ſtep further 
| # and 
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and ſay, that it is not impoſſible," nor 
perhaps uncommon, for inquiſitive perſons 
to fail of ſucceſs? For, in order to obtain 
the prize, to ſtrive is not enough, except 
we ſtrive lawfully, Do we anxiouſly and 
importunately ſurround the temple of 
_ heavenly truth ſeeking admittance? 'Be 
"© known to us, that the appointed avenue 
is the fear of the Lord: My fon — if thou 
crieft aſter knowledge, and liſteſt up thy voice 
fer underſtanding ;' if thou ſeekeſt her as Floer, 
and ſearcheſt for ber as for bid treaſures ; then 
ſhalt thou underſtand the rA or Tux Lonp, 
and, by that means, find the improved knows 
ledge of God. With this reſtriction, and i in 
this order, aft, and it ſhall be given you ; 
ſeek, and ye ſhall find; knock, and it ſhall 
be opened unto you. — If any man will do ts 
will, ene know en . | . DF 


"= rect nn to this 1 88 
mode of ſeeking truth, a ſentiment has 


been lately advanced, which, in propor- 
tion as it prevails, is of alarming con- 
ſequence, It is this: The men who 

"oo 
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« are moſt indifferent to the practice of 
« religion — will ever be the firſt — to 
% embrace a rational ſyſtem of faith *.”- 
— But if this remark be juſt, how came 
the jewiſh. doctors and rulers to reject ſo 
rational a ſyſtem as the goſpel? Not, 
ſurely, becauſe they were overſtocked with 

« religious practice. But they had their 
prejudices in favour of ſuperſtition ! Grant - 
ed: but the queſtion ſtill returns, whence 
came they to be ſo prejudiced againſt rea- 

ſon, wiſdom, and goodneſs ? Why ſo quar- 
* Mr. BiLsnau's Diſcourſe on The Importance of 
Truth, preached at the Old-Jewry to the Supporters df 
the New College at Hackney. The paſſage more at large 
is as follows: Rational Chriſtians indeed are often repre» 
ſented as indifferent to practical religion—it may perhaps 
be admitted, that there has been ſome plauſible ground 
for the accuſation. The men who are off indifferent to 
the practice of religion, and whoſe minds therefore are leaſt 
attached to any ſet of principles, will ever be the. firſt 
to ſee the abſurdities of a popular ſuperſtition, and to 
embrace a rational Hm of faith, But not being pro- 
perly influenced by it, their irregular conduct will for 
a time [ how long ?] diſgrace their principles. But truth 
will gradually make its way by its native energy, and 
will in the end riſe ſuperior to every prejudice. Prac- 
tical believers will at length open their eyes [were they 


practical 


1 


6 Thee Infuence of religious Prodlice 


rel with the light of day, and the mirrors 
of holineſs ? Were any people under hea- 
ven favoured like them, as to religious 
principles and means of knowledge? How 
then came the ſublime diſcoveries of reve - 
lation, with which they were daily con- 
verſant, to be leſs operative than ſuperſti- 
tion? Ves, had they been poſſeſſed but of 
the ſmalleſt degree of genuine 'habitual 
ee and the exetciſe of real virtue, 

1 their 


practical believers before their eyes were opened 7] and 
feeling the benign influence of juſt and generous prin- 
les, they will demonſtrate the excellence of their faith 
the faperior dignity and worth of their character. 
(p. 32. Second Edit.) What a refledtion is here im- 
plied on the moſt eminent reformers of every age; who 
were ** the firſt to fee the abfurdities of à popular fus 
perſtition and the falfity of reigning principles! What 
a poor compliment to the reſigions character of unitarian 
reformers ! According to this account, one migtit- be 
tempted to aſk t— Was it by being indifferent to the 
practice of religion that Mr. B. was qualified to ſee 
and pronounce. Calviniſm to be © glootty and erroneous, 
aw *vamiable and melancholy ſyſtem? » Charity forbids 
us to think that he was thut qualified ; and if fo, by his 
own rule, he is no very competent judge: except he is 
pleafed ro adopt the alternative, that he is only the humble 
follower of more /agacious but irreligious g uides. 


On our lente he Trath. * 


their ns would- no more *. | 
been able to prevent their attractions to 
Chriſt, his miracles and doctrine,” than 
the intervention of the moon will prevent 
the 1 n * the ee to 
N had . 3 ch n 


* | ” 
$44 f + 1 * 


; Bee alin hs let us turn to ah Gen- 
tiles, How came the philoſophic Greeks 
to reckon that fooliſhneſs which heaven 
pronounces wiſdom? Was not this the 
grand cauſe, that, when they knew God they 

glorified him not as God, neither were thank» 
ful; but became vain in their imaginations, 
and their fooliſh heart was darkened? pro- 


feffing themſelves to be wiſe, they became fools, 


What has been, is now; and I ſuppoſe 
will continue to be while human nature 
continues in a ſtate of trial. Mankind is 
in vain ſtunned with the proofs of mira- 
cles, or dazzled with the collected rays of 
evidence, while they remain indifferent 
to the performance of moral and religious 
duties, Thoſe things, glorious as theß 
are, can influence only as moral means. 
And what are means without a diſpoſition 

| to 
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to improve them? Inberefore is there a | 
price in the hand of & fool to get wiſdom, 
ſeeing be hath no heart to it? If any man 
will do We will, be * e of 81 ine, | 
When our 010 woke thike with, as 
he taught in the temple during the feaſt 
of tabernacles, the Jews were in a ferment 
of differing thoughts about him. Some 


ſaid, He is a good man: others ſaid, Nay; 


but he deceiveth the people. His meek' and 
unaſpiring deportment, joined with his 


| ſublime inſtructions and inconteſtible mira- 


cles, preſented to them a paradox. The 
more they reflected upon it, the more 
they were confounded. One part of his 


character was utterly incompatible with 


that of the bluſtering and conquering hero 


they expected for their Meſſiah; while the 


other part ſhone irreſiſtibly bright and 
convincing. Attending to the uncom- 
mon things he advanced, and probably 
his peculiar manner of teaching, the Jes 
marvelled, ſaying, How knoweth this man 
letters, having never learned ? FREE is, 

having 


* Prov. Xxvii. 16. 
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Wang never Bal” a liberal” edubatiott, 
which uſually pretedes ſuch knowledge 
and addreſd? To this our Lord replies: 
My dottrine is not mine, but bis that ſent me. 
What I teach claims a higher origin than 
you are willing to allow it. But to be 
throughly and profitably ſatisfied of this, 
he gives them to underſtand that they are 
to pay greater attention to the wi/l of God 
in plainer matters. The diſobedient is 
neither qualified to paſs a judgment on 
what I teach, nor do 1 give him any 
promiſe of ſucceſs. Cleanſe your hands, ye 
Anners, and puri fy your hearts, ye double 
mind. Expel prejudice from your minds, 
arid impurity from your conduct. While 
unfaithful' and diſobedient in what you * 
profeſs, how can you expect an additional 
talent? If prodigal of paſt favours, and 
blind to your true intereſt, you are not 
qualified to judge of heavenly wiſdom. 
If you attended more to the practice of 
religion, according to the means granted 
you, moſt aſſuredly you could not be ſo 
much at a loſs. Vour ſcruples concerning 
me and my doctrine ſpring from Jour 
. be C © vices, - 


vices, your pride . ann Whereas: 
he who. is truly teachable, cultivating; a. 
ſteady..and tender regard, to the mind of 
heaven in other things, may. ſoon. be re- 


ſolved... For if any man. will (is deliberate-, | 


ly reſolved. to) do his will, be 800 a of 
e Nt vie „ LS arty v* | = 


| What I mean to avis from theſe 
words, is: That of all men they are moſt 
likely, other things being equal, to. #now. 
the trye ſcheme of revealed religion, and, 


by parity of reaſon, t the, moſt important. 


parts. of it, who are moſt defirous and- 
reſolved to do the will of God; that is, 


to reduce what they know already to 
+ conſcientious uſeful practice. In ſubſer- 


viency to this deſign, I ſhall offer ſome 
remarks: on the wi of God, which is 
here propoſed as a primary object of our. 
attention; and then conſider what is re- 
quired of us in reference to this primary 
object, here called the doing of it, as the 
appointed medium of improvement in 


religious knowledge; finally, I ſhall en- 


deavour to examine, with a degree of 
ſtrictneſs, the influence of religious prac- 
tice 


— x if nid will op: 
— W. h Fatale 34. 
C 2 a Fi Let 


* To ſome, indeed, the attempt of a publick refutation 
of it may ſeem unneceſſary, And this would be the caſe, 
were we not, like the Athenians of old, addicted to idle 
ſpeculations ; ſeeking after zew things rather than folid ; 
and to ſubſtitute any fancy, under the venerable name 
of Turn, in place of a vigorons exertion in the 
field of duty. Sacred term! Where is the folly, how- 
ever extravagant, which thou haſt not been compelled 
| to ſerve !? Yes, to find, and to boaſt that we have found, 
what we imagine has eſcaped the notice of the great 
and little vulgar, is far eafier, and more flattering to our 
vanity, than aſſiduouſly to diſcharge the plain and ſub- 
ſtantial duties of religion. | 

We are liable was init Sometimes, 
an overſtrained attachment to @ few favoutite branches 
of -morality, ſlackens aur regard to others of equal if 
not ſuperior moment; or, if our moral ſyſtem is more 
comprehenſive, we are tempted to forget the importance 
of certain principles which demand our cordial belief, 
At other times, the reciproca! influence of priheiples and 
Practice is unobſerved, or too much neglected. One 
while, we are inclined to think there is 0 connection 
between them; and another while, that they operate 
-mechanically, and not a3 moral means. But of all our 
excentrie opinions reſpecting knowledge and practice, 'I 
hardly know any one more fingular, or of more pernicious 
tendency, (eſpecially to theological n than that which 
I am now oppoting. 

Candor 
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„ 586" Bide ets Tante, 
I. Let our firſt" attention be en 


to fome general remarks on the will of 
God; which is here propoſed to us as an 


| oy on of eng conſideration, and with 


0 4 2 5 /o4 which 


_ Candor and jette forbid chat we - ſhould ke ribe to 
"any intentions which they diſavow. 1 would not, there- 
fore, be underſtood to inſinuate, that the gentleman to 
' whoſe ſentiments I allude, intended by them to diſcoun- 
tenance practical piety and devotion, and to compliment 
5 indifference to religious practice as poſſeſſed of ſu- 
berior excellence. Nevertheleſs, while we avoid impot- 
ing to the author of an opinion a bad deſign, it is 
but fair, and it may be N to examine its . 
tendeney. | 


Loet us e hace yen e cr idonds edt 
imbibes the above ſentiment, and acts according to it. 


He will of courſe look up to religions indifference as the 
ſchool of ſagacity ; what proceeds from that quarter will 
be deemed more rational in religion, than what comes 
from fervent piety and zealous exertion» The next ſtep 
in this hopeful path, is to aſſociate with theſe ſons of 
indifference, for the ſake of improving by their ſage 


obſervations. Now as the example of thoſe we admire is 


contagious, himſelf alſo very probably will become in- 
different to religious practice. In due time he is called 
to ſettle over a people. He ſurveys his flock, and looks 
up with deference to the l practical of them for 
their judgment on any controverted point, and eſteems 
it great happineſs to enjoy their intimate acquaintance. 
The „ the devout, the nealous, will be ſhunned ; 
and 


— e 


. which our compliance is demanded, Jeho- 


vah's will is the ſupreme law, to which 

ereatures) are bound to be riciy con- 
formed, under the awful penalty of his 
diſpleaſure +. It is not, however, the ſame 
—_ "beings, with en to the par- 
9 üsculars 


and they, in their turn, will ſhun him; his religions 
performances, fifty to one, will be thinly attended; the 
*pradiical Chriſtians are under the painful neceſſity of look- 
ing out for another miniſter; a diviſion enſues; this, on 
the one hand, is aſcribed to orthodox bigotry,” and juſ- 
tiſied, on the other, by a reſpe& to ſoundneſs in the 
faith and practical godlineſs, — And what now remains, 
but that he juſtify his principles and conduct by calling 
the ſeceding party enthuSofts, and his own rational Chrif- 
Lias / — If the divine hand over-rule ſuch confuſions for 
Anal good, no thanks to thoſe by whom "offences come. 
+ This ſentiment, which is demonſtrably eſſential to 
all rational views of the divine government, Mr. B. ſeems | 
ro difcard; where he claſſes it among ſome of the moſt 
© hideous views of the ſupreme Being that ever entered 
into the human mind : * Let thoſe whoſe feelings have 
dictated what they dare not avow — that the formidable 
- chimera of their imaginations, to which they have an- 
- 'nexed the name of God the Father, was 'a mercileſs 
tyrant = who were ſecretly wiſhing — that the reins of 
univerſal government were in better hands; — who, with 
aching hearts, have viewed an omnipotent God, mark - 
ing with a Jealous and ann eye, every. inflance 
of 
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ticulars of its requirements ; but, uhile it 
admits not the» deaſt moral obliquity, - 28 
adapted to their reſpective xatures. This 


: 
| 


* 2 * Ki ae a 18 n | 7% 8 10 
/ human Halliy and folly — let ſuch — declare the ſati- 
faction they felt when (brought out of this darkneſs into 


marvelous light.“ (p. 63.) The creature whoſe character 
anſwers. to the firſt part of this deſcription is certainly 
much to be pitied; and if ever he change his views, it 
will be hardly poſ#b/# for him to do it for the worſe. 
To him a fing'e ray of light muſt needs appear marvel- 
tous, and the „nal 2 of hope muſt adminiſter high 
farisfaftion. y 


But why join with theſe extra God's hs ant 
with a jealous eye every inſtance of human frailty and 
folly?” Theſe frailties, and Follies, muſt of neceſlity be 
either right, or wrong; there is in them either a breach 
of obligation, or there is not; if there is not, what 
need of an apology, and why miſname them; but if there 
is — if every deviation from right reaſon, every act, 
ſentiment, and diſpoſition not conformable to the ſtrictneſs 
of truth, is eng — is it not right that God ſhould. treat 


them as fuck; and is it not incompatible with inte, truth 


that he ſhould treat them otherwiſe ? If theſe things (uo 
matter what they are called) are wrong, they .are;puni/hable ; 

for to' ſay that a thing is not puniſhable, i in an-accountable 
agent, is the ſame as to ſay that it-is.not wrong, and there- 
fore right. And ſurely any degree of puniſhment from 
an omnipotent hand enge to be dreaded. I will  forewarn 
you whom you ſhall fear : Fear him, which after le hath 
killed, hath power to caft into hell; yea; I fay unte you, 
Fear him. To ſay that great wrongs are puniſhable, bar 


ſmaller ones not at all, is an inſult to reaſon. 
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— . except wes 
ſhouldd hold that the duties of an angel 


ligations various with reſpect to different 


ſpecies only; for innumerable circumſtan- 
ces, with reſpect to beings of the ſame 
claſs, will conſtitute a diverſity of obliga- 
tions. Natural capacity, means of infor- 
mation, favourable opportunities, and a 
thouſand other things, muſt be taken into 
the account. Thus the will of God con- 
cerning men differs, with reſpect to the 
clearneſs of its intimations, according to 
the times and ſituations in which they are 
placed; as either without the pale of the 
church, or within it; as under a leſs per- 
fect, or complete economy. | 


The Heathens, who have no divine revela- 
tion properly ſo called, have onlythe volumes 
of creation, providence and. conſcience, in 
which to ſeek their Maker's will. Accuſ- 

tomed to behold only the works of God, 
and to hear the indiſtin& whiſpers of con- 
ſcience, their concluſions concerning right 

„ a ES | and 
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ſteady. Wyat-Grebt nge e 
is faint and comfuſed; and as to the tra- 
ditional information which any of them 
retain, it is fo. mixed with ſuperſtitions 
and abſurdities, that it reſembles rather an 
ignis fatuus which miſleads; than a lamp to 
enlighten their path. But imperfect as 
this natural light is, it is not to be ſlighted 
with impunity. It is the meſſenger of God; 
its rays however weak are ſacred, mn 
wars to reſiſt chem muſt be criminal. 
Nw 
The church of God A SiMe cir- 
cumſtanced under every diſpenſation; | Su- 
peradded to the dictates of nature, he hath 
ſbewed to his covenanted people what: is 
good, and what be requires of them. His 
manner of inſtructing them; though vari- 
ous, carried its on evidence that it was 
divine; and upon this ſtrength of evi- 
dence, concerning things about which 
nature was. ſilent, their obligation to obey” _ 
was founded. During the earlier ages 
revealed truths were feu, but remarkably 
comprehenſive, The longevity of the pa- 
| triarchs, 
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triarchs, and their traditional knowledge 
of important facts, ſufficiently jaſtify the 
wiſdom of this procedure. Nor was the 
divine will imparted to. them ſo very ſpa- 
ringly as we may at firſt imagine, Of the 
original rectitude and foul apoſtacy of our 
firſt parents; the promiſe of a deliverer 
from evil; the tranſlation of Enoch; and 
the univerſal deluge ; of God's diſtinguiſh. 

ed favour to Noah ; his promiſes to Abra- 

ham, Ifaac and Jacob, with the moſt 
remarkable incidents in their reſpective 
families — of theſe things none could be 
ignorant, before they were recorded by 
Moſes. Nor is it at all unlikely, that 
oral tradition had preſerved ſome inſtruc- 
tive circumſtances of theſe facts, which 
divine wiſdom thought fit afterwards to 
conceal. However, in the earlieſt ages 
they had precious promiſes as the founda- 
tion of their hopes; and ſome rules, beſide 
what is common to all men, to direct their 
worſhip and conduct. From the time of 
Moſes to that of Malachi, the door of hea- 
ven, if I may ſo expreſs myſelf, was ſeldom 
ſhut. The light of truth, from age to 
| | D age, 
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age, ſhone with increaſing brightneſs, By | 
accumulated miracles, and the remarkable 
fulfilment of various prophecies, preceding 
revelations became. more manifeſt, both 
as to their reality and their import. 
Conſequently, the will of God was made 
| more plain to them in proportion. Their 
ſacred books were multiplied. Hence, by 
comparing ſcripture with ſcripture, they 
had growing advantages to aſcertain. the 
meaning of the ſeveral parts, and the 
leading deſign of the whole. 


Under the chriſtian, diſpenſation the 
eternal God has revealed his will . 
manner ſtill more plain and ample. In the 
latter days, at the cloſe of the Moſaic and 
the commencement of the chriſtian econo- 
my, be hath ſpoken to us by his Son. Truths 
hidden from former ages are brought to light 
by the goſpel. Here we have contained, and 
diſplayed at large, the plan of redemption ; 
the government and grace of God, and 

the eternal deſignatiqn of man. Here the 
perſon and offices of the long expected de- 
liverer, his fulneſs of grace, and his uni- 
. is verſal 
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verſal dominion, are fully exhibited. Here 
the aids and conſolations of the Holy Spi- 
rit of promiſe are made known explicitly. 
In the New Teſtament are promiſes and 
threatenings, life and death, or, in its own 
peculiarly ſtrong language, ſalvation and 


damnation, not only announced, but alſo 


preſſed . upon our conſciences by every 
conſideration that is awful and engaging. 
What ſtriking diſplays have we of the 

glories of heaven, and the terrors of hell, 
in connection with the infinite perfections 
of Jehovah and our endleſs exiſtencel It 


is natural to alk, What meaneth all this? 


To what end has the great Jehovah been 
ſo peculiarly indulgent to the children of 
men? Why has he ſent forth Prophets 


and wiſe men, riſing up early and going 
with their lives at ſtake to warn their 


fellow finners? Why has he from age to 
age raiſed up holy perſons to ſpeak the 


words of truth and ſoberneſs as they were 
moved by the Holy Ghoſt? How comes the 
eternal Father to ſay, that he is.not aſhamed 


to call himſelf our God, and to prepare for 


us a city? To what purpoſe did the Son 
D 2 of 
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of God, - being made "fleſh, dwell among 
us, and afterwards humble himſelf as low 
as the curſed death of the croſs? And, 
finally, why are we favoured with the 
promiſe of an infallible director to ſhew 
us the way, tbe truth and the life? All 
theſe wonderful diſcoveries concerning man, 
concur. to fix his attention to the will of 
God, that by doing it, he may do well for 


When 1 ſpeak of the plainneſ of goſpel 
truths, I would not be ſuppoſed to mean, 
that nothing connected with our future 

happineſs is left under a vail. No; ſome 
things are but occaſionally hinted at, 
which yet in a ſenſe are very important. 
This remark is peculiarly applicable to the 
difficulty we find in accounting for the 
intimate nature, the manner of being, and 
circumſtances, of certain objects, while 
their exiſtence is clearly aſcertained “. And 

| | | in 
.'® Sjeut Ii divite obedire tenemur, licet reluctetur 
woluntas, ita et ver bo Dei fidem habere, licet reluctetur ratio. 
Etenim, ſi ea duntaxat credamus quz ſunt rationi noſtrz 


conſentanea, rebus aſſentimur, non auctori, Bacon, De 
| Augm. Scient. | 


ol 
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in this reſpect the imperfection of our 
; knowledge of divine things, bears a ſtrik- 
ing analogy. to our difficulties. in account- 
ing for numberleſs appearances in the 
natural world. An inſpired apoſtle was 
obliged to ſay, that he knew but in part, 
and ſaw. but through @ glaſs, darkly. Thus 
whether we turn our views to the ſpiritual 
or natural world, a degree of obſcurity 
awaits us. And why ſhould this fact be 
deemed a hardſhip? Is not perfe&ion in 
knowledge the excluſive. prerogative. of 
' Deity? Whereas man is a creature of 
very limited powers in his beſt eſtate; and 
through ſin ſtill more ſo. In the preſent 
world both -theſe cauſes, in a greater or 
leſs degree, operate jointly to confine our 
knowledge within very narrow bounds. 
While our capacity is but ſmall, compared 
with the extent of knowables, our under- 
ſtanding is alſo darkened through our hav- 
ing loſt, and not fully recovered, the life 
of God. The one kind of imperfection is 
to follow us through every ſtage of exiſt- 
ence, but from the other all the righteous 
may aſſuredly expect complete deliver- 
e | ance 
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ance. However they may labour under 
perplexing and humbling uncertainties, 
reſpecting the preciſe will of their hea- 
venly. Father in ſome 'other particulars, 
of this they are certain, that it is both his 
purpoſe and pleaſure to give them the king= 
dom: They are confident, that the prayer 
of their High Prieſt was accepted, and will 
in due time be anſwered: Father, T will that 
' thoſe whom thou haſt given me be with me 
where 1 am, that they may behold my glory. — 
In ſhort, the curtain which conceals from 
us what is not proper for us to know, is 
at the ſame time well fitted to hide pride 
| from man, And we ſhould be cautious not 
to confound the reſerves of ſovereignty 
with our own criminal defects. Of this, 
however, we may be aſſured, that trüths 
of eſſential importance to human happinefs 
are ſo fully revealed, that there can be no 
danger of miſtaking them but from a cul- 
pable depravity of heart. — Having given 
this brief account of the will of God as 
made known to mankind, that is, the 
means he hath afforded them of knowing 
it as the very firſt object of their concern, 
as 
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Ny table NEO 5: let us next con- 


"I What is N of them, and — us 
particularly, in reference to this object? 
Tf any man will, Do. his will. Whatever is 
meant by doing, we ſee that it is the inſtituted 
way to knowledge, And elſewhere. it is 
ſhewn to be a neceſſary way to happineſs. 
Not every one that ſaith, Lord, Lord, ſhall 
enter into the kingdom of heaven, but he that 
doetb the will of my Father \who is in heaven. 
From what has been already ſaid concern- 
ing men's various. means of information, 
nothing can be plainer than that God's 
requirements of them muſt be various and 
| Proportionable, Of him to whom much is 
 givey, much tis required. Increaſing light 
calls for increaſing diligence and circum- 
ſpection. It is required of thoſe who have 
no revelation, that they ſuitably improve 
the means they have; and who will deny, 
that in proportion as they do this, they do 
God's will? But my preſent deſign is not 
to inveſtigate the condition and obligations 
of heathens, but what God requires from 

us, 
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us, as profeſſors of revealed religion. The 

field before us is large, and the time al- 
lotted for this diſcourſe limited. Let us 
therefore, under this head, confine our 
attention to theſe two ideas, The receiving 
of promiſes, and the obſervance of moral 
precepts. Neglecting theſe, no one can be 
ſaid to do the will of God, He who lives 
in a practical diſregard of either of them, 
is not, I inſiſt, a competent judge of the 
chriſtian ſyſtem, and, by parity of reaſon, 

its moſt intereſting parts. 
1 | 

That the receiving of divine promiſes, 
whenever they are exhibited to men, conſti- 
tutes an eſſential part of their obedience, 
one would hope needs no proof. On this, 
my brethren, is founded the juſtice of the 
divine threatenings againſt unbelievers, 
with which the ſcriptures abound. Except 
ye believe, ſaith the prophet, ye ſhall not be 
eftabliſhed. And when the evidence riſes 
to the completeneſs of the goſpel ſcheme, 
the penal ſanction becomes more alarming : 
Hie that believeth not ſhall be damned. Is not 
this obligation to receive the gratuitous 
pro- 
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promiſe,” as our only way of'acceſs'to God; 
clearly implied in thoſe ' commendation; 
which God himſelf 'beſtows' on believers } 
Why was Abraham ſignalized as the father 
of the faithful, and the friend of God? His 
high commendation was, that he believed 
God *. And, indeed, when we conſider the 
nature of the leading promiſes of revela- 
tion, it will abundantly appear, how much 
our believing them is not only our duty 
but our privilege. For what, my bre- 
thren, are theſe exceeding great and precious 
promiſes but the vehicles of mercy from 
heaven? They. are good news of great 
joy, and the ſavour of eternal life. In 
them we behold the foundation of all 
human hope; and without them we have 
no proſpe&t but what is yoga 27. 
Without the mercy they "convey we 
bound over to deſpair. We have chin 
left but the Aer nr hooking for of Judgment 


Wh .- | and 


Si attente rem perpendamus, dignius quidnam eR 
eredere, quam /cire, qualiter nunc /cimssr, In ſcientia enim 
mens humana patitur a ſenſu, qui a rebus materiatis 
refilit; in, fide autem anima patitur ab anima, quz eſt 
agens. dignius, Bacon, bid. "y 
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1 indignatian. By reaſon of FR 
we are: all expoſed to pumiſbment with - 
_ everlaſting deſtruction from: the preſence, of the 
Lord, and from the. gi) of his power | Ne 


In FAY a helpleſs * 3 condition 
does the righteous Governor of the world 
find all the children of men. He ſaw 
them on the precipice. of ruin, careleſs, nay 
rebellious. He viewed the human ſyſtem 
deranged, and verging towards endleſs 

rdition. But ſovereign benevolence in- 
terpoſed. Divine mexcy, ſuggeſted. by eſ- 
ſential goodneſs, and directed by unerring 
wiſdom, preſents to us a Saviour who 1s 
Chriſt the Lord. For God ſo loved the world, 
that he gave his only begotten Son, that who- 
ſeever believeth i in him ſhould not periſh, but 
have everlaſting li Ve. For God ſent not bis 
| | Son into the world to condemn the world; ; 
4 but that the world through. him. might be © 

| ſaved. Here every one who believes with - 
the heart, finds a refreſhing ſpring. The 
eyes of bis underſtanding being enlightened, © 
that i mg know what is ble bone of - bis 
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porting. His hope begins to bud and 
bloſſom. The joy of the Lord becomes his 
ſtrength; he rgoices with joy unſpeakable 


and full of glory, and yet with trembling. 


Now his repentings are kindled together on 
account of his tranſgreſſions; he commiſer- 
ates a diſobedient world; he pours out ſup- 


plications on their account from the abun- 


dance of his benevolent affections, and 


thinks nos ſacrifice too great to promote 


their eternal welfare. The love of Chriſt con- 


 flraineth him, becauſe be thus judges, that if one 


died for all then were all dead. If the lamp 
of his devotion languiſhes, he has acceſs by 
faith to the inexhauſtible promiſe for the 


ſacred oil. Refreſhed and affected with the 


view of infinite benignity and love, the 
ſpontaneous language of his heart is; O 
give thanks unto the Lord for be is good; for bis 
mercy endureth for ever. Ob that min would 
praiſe the Lord for his goodneſs, and for his 
roar" works to the children of _ 4 


To every true believer of the droinle 
Chriſt i 1s precious. The ſpirit of the pro- 
. miſes, 
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teſtimony they bear to Jeſus, | In him pro- 
phecies and promiſes all center; by him 
they were fulfilled and ratified. On his 
mediatorial work the miniſtry of reconei- 
liation is founded. For God was in Chriff 
reconciling the world unto himſelf, not imput- 
ing their treſpaſſes unto them. Other found 
of true religion and eternal life, can 20 
man by then that which is laid in Zion, 
Jeſus Chrift. One grand deſign of Chriſt's 
miſſion was to bear witneſs to the promiſe : 
Feſus anſwered, To this end was I born, and 
for this cauſe came I into the world, that I 
ſhould bear witneſs unto ThE T RUTH. Every 
one that. is of the truth heareth my voice *. 
As if he had ſaid, For this purpoſe am 
I come in the fleſh, to announce the 
_ deſign, to fulfil the contents, and to con- 
firm the reality of the promiſe made to 
the fathers ; every believer of the promiſe 
receiveth my meſlage.” This, I apprehend, 
is the genuine and direct import of the 
word truth in this place—the fidelity of God 

: . in 


| * John xviii, 37. 
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in the promiſe v. With this agrees that paſ- 
ſage of St. Paul: Nom I ſay that Feſus Chrift 
was a minifter of the circumciſſan for the truth 
of God, to confirm the promiſes made unto the 
fathers; d that the Gentiles might glorify 
God for bis 'mercyf. The promiſe was 
concerning ſpiritual redemption and eternal 
life in the Meſſiah ;/ to teſtify this by his 
miniſtry and wonderful works, and to 
ratify it with his death, was one diſtin- 
guiſhed end of his mediatorial work, This 
is the RECORD, that God hath given to us 
the promiſes of eternal life, and this life is 

in his ſon. He that believeth not God hath 


The above paſſage is Mr. B's Text; on which he 
obſerves: *©* The Son of God tells us that to bear wit» 
neſs to truth was the chief end of his birth and miſſion 
into the world.” (p. 1.) He afterwards defines the 
word: © Truth is a word of various import. It is 
ſometimes uſed to expreſs the real exiſtence, properties, 
powers, connexions, and relations of things—it more 
frequently ſignifies the conformity of our ideas to the 
reality of things, or the conformity of our words to 
our ideas, of our declarations to our purpoſes, and of 
our actions to our promiſes.” (p. g.) Query: Is what 
our Lord calls the ruth at all Included: in this de- 
finition ? | 


1 Rom. Xv. 3, 9. 
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8 the will of God, is the obſervance of 


producing a diſpoſition,” the other is the 
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nade bim a liar. But on the contrary, he 5 
who believes the promiſe and mme 
ee 8 d 


Tue other idea propoſed, as implied in 


moral precepts. Receiving the promiſes, 
indeed, is a part of moral duty; but the 
nature of the obedience in the one caſe and 
the other 1s ſo different, that the diſtinc- 
tion, faith. and practice, or, believing and 
doing, has been generally, and not im- 
properly, admitted. But that any ſhould 
carry the diſtinction ſo far as to hold, that 
faith in no ſenſe is a duty, muſt ſurely be 
very incautious. Perhaps the different 


acceptations of the term * faith” may not 


be duly regarded. Nothing is plainer than 


that it ſignifies in the New Teſtament 


ſometimes a divine gift, and at other times 
a human duty. The former, it is true, is 
eſſentially different from all moral obe- 
dience, and properly contraſted with it; 
but the latter 1s a capital branch of that 
obedience. The one is a divine influx 


exerciſe 


* | 5 A F . , 
2 „ 8 1 | 


exerciſe of that diſpoſition when produced; 
Now the obedience which is Paid to what 
are commonly denominated moral p 
differs from the obedience of faith, or be- 
lieving; as the receiving of benefits on a 
eie ee from a ſuitable 
tended — — theſe, ler us1 now 
um to the . nnn 


What Hh is 1 a of .moral 
| precepts ? 80 (+ is conformity to. the rule of 
right. It is a compliance with the will of 
the righteous and holy Governor of the 
univerſe, by whatever means that will is 


a . ne _ 2 


31 ga KEY 2, 5 right ; fot a conſtitution of 2 
| things being ſuppoſed, the obligation reſults (in mora/ as 
diſtinguiſhed from poſitive : precepts) from the ' conſtituted 
relations; nevertheleſs, more remotely, the mere will of 
God gave birth to that conſtitution itſelf, Prior to this, 
no ſtandard of 1 an "Oy can 2 rpg but the 
divine Eſſence. 

The ultimate FREY anal of _ reditude i is 
God himſelf, in his infinite being and neceſſary perfections; 
the intermediate, his ſovereign pleaſure, ever conformable 


to himſelf; and the proximare, our appointed relation to him 
and other beings, | 
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juſtice. Agam; nothing 1s more juſt and 
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„ 
nent Ir e, in übers 60 diſcharge the 


dbligations of univerſal juſtice; whereby 
we give to creatures What is heir due, 
and to God the things that are urs, Hence 
ariſes ſupreme ove to God, ſeeing he inſi- 
nitely ſurpaſſes in excellence and worthineſs 
all competitors. It is but common juſtice; 
and plain honeſty, that we ſhould give to 
the God of love, the ſource of all moral 
beauty, a greater ſhare of our affection 
than to any other object. All indifference 
towards him is an egregious violation of 


becoming than that we fhould in all things 


ſubmit our wills to that of God, and devote 
ourſelves to the divine providence and plea. 


fare univerſally. Nor is it any thing more 
than common juſtice, that we ſhould 


warmly feel, and devoutly- expreſs, our 


gratitude to heaven for its  mnumerable 
benefits. 7 


This it * the wind of QED clam, 
And in perfect harmony with it is the voice 
of revelation: Thou ſhalt love the Lord thy 


God with all thy heart, with all thy foul, and 


vit b 


like unto it: Thou Ha loue by neighbour as 


c ceptable obedience, and the eſſence of all 
ſolid virtue. For the neglect of ſuch 
duties, no attention to poſitive rites, or 


ſerupulous diſcharge of other duties, be 


teſt of regard for truth and goodneſs. 


2 — — is 


thyſelf. Here lies the principle of all ac- 


external forms of worſhip, in any age 
of the world, would atone. And we may 
add; with unabated confidence, that no 


they what they may; no ſelf-denial, be the 

ſacrifice ever ſo coſtly; will be no admitted 
as a ſubſtitute for ve, ſupreme to God, and 
unfeigned to man; for doing juſtly, loving 


In a word, ſucb piety alone is a ſufficient 


And I will add that the man who lives 
in a ſtate of indifference towards God, is 


an enemy to goodneſs and truth, to juſtice | 


and to reaſon, He is condemned by the 


law of heaven; he is condemned by his 
own conſcience; nay; he is condemned 
by the ſavage idolater. What! to be in- 


different towards infinite benevolence and 


Fi mercy? 
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mercy? lt is -reprobated by every feeling 
of humanityi by every obligation in life, as 
well as hy the ſupreme; Judge of all n 
in lie d eee 967 222 14) 4 
ker mörality of the goſpel, en 
radically the fame, is beautifully expan- 
ed. into a thbuſand delightful forms. 
Per mit me to. give you a few. ſpecimens. 
And files" all 2this; giving all diligence, 
add 1 your fainb virtue; and 10 virtue 
 Hiowledbey and tovknowledge temperance; 
and to temperatice patience; and to patience 
| bodlineſis and ro godlinteſs | brotherly kindneſs ; 
and io Jrotberiy kindneſs charity v. Our 
bleſſed Lord hath taught us, both by 
precept and example, not only to cul- 
tivate meekneſs and lowlineſs of heart, 
cearneſt prayer and warmeſt gratitude to 
God, and all kind offices to friends, but 
„ alſo to love our enemies, to bleſs them that 
curſe us, to do guad to them that hate us, 
and pray for them who deſpitefully uſe, and 
perſecute us . In the New Teſtament every 
moral duty, whether perſonal or relative, 
whether incumbent on us as memb ers 
— 


* 


2 , Pet. i. 5—7. 4 Matt. v. 44. 


of the Ane or of wee 1 
or in publick life, is enjoined witli wo 
derful plainneſs and brevity; and back- 
ed with the moſt eogent reaſons. Now 
we exhort you brethren; warn: them that are 
unruly, comfort the  feeble-minded; ſuppore 
the weak, be patient toward all "men{- RE. 
Joice evermore ; pray without ceafing ; * 
every thing give thanks ; for this is the qorll 
of God in Chriſt Jeſus concerning you. 
Abſtain from all appeurance f evil f. With 
what fulneſs, conciſeneſs, and pathos, 
does the apoſtle Paul exhort the Romans: 
Let love be without diſimulation. Abhor 
that which is evil ; © cleave to that bi, 
is good, Be kindly affettioned one to"another 


with brotherly love; in honour preferring one 


another; not ſlothful in \ buſineſs ; fervent- in 
ſpirit, ſerving the Lord; rejoicing in hope 
patient in tribulation ; continuing inflant in 
prayer. Rejoice with them that do rejoice; 
and weep with them that weep. Be of the 
ſame mind one towards anotber. Mind not 
high things, but condeſcend to men "of -low 
eftate*, This is the ſublime morality of 
n 2 the 


1 1 Theſf. „. 14. c. Rom. xii, 9, Ac. 


— 


6 — 


ina goſpel. and which. is o very im- 
perfectly exemplified. in modern times. 
Where do we meet with that fervor of 
lors, that profound humility, ahead 
ing gratitude, that ſweet meekneſs of con- 
duct, and thoſe diſintereſted exertions, 
which Chriftianity requires, and for which 
me have. the moſt . powerful motives ? 
whether philoſophical, political, or theo · 
logical compared with ſuch evangelical 
charity | . Knowledge puffeth up, but charity 
edifieth. And. if any nan think. that be . 
 knaweth any thing, he knoweth nathing as be 
aught. to know. But if any man. * Gan, 
rb ag wi 


ö 


5 n it may hiv aſked, e 
belt of our doings are attended with much 
umperfection; ſeeing. faith and love, and 
the required expreſſions of them, cannot 
for one day, or or perhaps in one inſtance, 
bear the teſt of rigorous examination; 
what is that fmellef degree with which is 
2 e the text, freedom 
from 


ay Cor, viii. 1— 3 - 


in a few words, to which-I am now con- 
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feom all eſſential miſtakes in religious 
enquiries ? The queſtion. is too complis. 
cated, to admit of an accurate diſcuſſion 


fined; but my anſwer in brief is this: 
The primary and fundamental qualifiea+ 
tion is the regeneration of the hearth 
There is not perhaps any thing uttered 
by the Saviour more plainly, or more 
ſolemnly, than the neceſſity of our being 
born from above; or, as he explains the 
phraſeology, born of the Spirits. It implies 


a change of diſpoſition - effected by 


God himſelf. If the heart be not made 
good and honeſt by divine grace, for re- 


ceiving the ſeed. of truth, no fruit. of 


holineſs and virtue can be expected to 
ſpring up. The preparations| of | the heart 
in man are from the Lord. If from the 
tree you expect good fruit, let the tree 
itſelf be made good, But does not this 
account tend to retard our diligence in 
the uſe of means? Not in the: leaſt; 


but rather to quicken it. Drawing us 


to pray, it draws us anto God. This 
is God's appointed plan; he tells us of 


our 


35 8 The' — religious Proc 
our impoteney, that under a humbling 

ſenſe of it we may ſeek his grace; and 

this keeps up the pious breathings and 


fervor of true devotion. When our 
Lord recommends to his followers im- 


portunity in prayer, how does he enforce + 


it? Not by complimenting their natural 
ability, but by ſhewing them their need 
of ſupernatural influence. Work out your 
own «ſalvation, ſaith the ſcripture, with 
fear and trembling ; but know this, more- 
over, that of yourſelves you are inſuf- 
ficient, "not only for doing but even for 
willing what is right; for it it God who 
worketh in you both to will and to do of 
bis en good pleaſure. In ſhort, this prin- 
ciple of renovation is become to man in 
his preſent ſtate indiſpenſably neceſſary; 
and ſuch a diſpoſition as that which is 
effected by it is equitably and ſtrictly 
required. Poſſeſſed of this, we have a 
preſervative from all eſſential miſtakes; 
and in proportion as we do the will of 
God (other things being equal) we ball 
know whether à doctrine be of God, or of 
men ; and, by parity of reaſon, what 1s 


the 


the true ee of. the vibe, and the 
moſt e . of Mor We are 
"ef led, 


II. 13 5 examine the * of Its 
12525 practice on theological enquiries, 
Our preſent concern is not about na- 
tural and political, but moral and ſpirit- 
val truth; the real ſyſtem of Chriſtianity. 
All truth is valuable; but the knowledge 5 
of natural truths may ſubſiſt in a high 
degree, w without a ſpark of virtue, and 
ſolid happineſs. From * ſublime ſpecu- 
lations which have aſtoniſhed and 1l- 
luminated the world,” ” we cannot infer 
that the « eye is Jingle, and the whole body 
full of Hehe. Perſons may be wonder- 
ful proficients in philoſophy and poli- 
"ticks, . while utter ſtrangers to genuine 
theology *; may be heroes of ſcience, 
champions 'of truth, of hberty and virtue,” 


and 


Si eam C ſel. rhrologiam ſacram, ive. inſpiratam ) 
tractare pergamus, exeundum nobis + wavicu/a rationis 
humane, et tranſeundum in Ecclefie Navem, que. ſola 
Acu nautica divina pollet, ad curſum recta dirigendum. 
Neque enim, ſufficient amplius Stella Philoſophiz, quæ 
hactenus præcipue nobis affulſerunt. Bacon, Ur fapra. 
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If any man will d God's will, be ſhall 
know of the Chriſtian de&rine; he ſhall 
know the truth, and it ſhall make him 
| free— but let no other flatter himſelf 
that he has any real- ce with 

divine truth. 8 


„ene then, we obs ſafely lodge an 
Wer! with any impartial and compe- 
tent judge, reſpecting the point in iſſue. 
Who are the perſons, among thoſe to 
whom a. revelation from heaven is frf 
propoſed, moſt likely to receive and un- 
derftand it? They who wilfully and ha- 
bitually ſhut their eyes againſt the hight 
they have, or they who are moſt con- 
ſcientious in attending to it? Who are 
the perſons, among thoſe to whom a 
partial revelation has been given, beſt 
qualified to underſtand and approve a 
ſubſequent revelation ? They who humbly, 
gratefully, and diligently improve former 
truths, promiſes and precepts, encourage- 
ments and threatenings, or they who act 
a contrary part? Who are the perſons, 

| among 
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among thoſe who enjoy the 4 diſplay 
of merey, we might reaſonably expect to 
obtain à juſt and conſiſtent knowledge 
of the doctrine of God, as à general 
ſyſtem, or in its moſt intereſting parts? 
They who are intoxicated with ſenſual 
pleaſures immerſed in "worldly purfuits, 
ſwoln with pride, and panting after fame; 
or the temperate,” the humble, the unaſ- 
ſuming? The men of Laodicean ſpirit, 
« who are moſt indifferent to the practice 
of religion, or the men who are fer- 
vent in ſpirit, ſerving the Lord? To what 
deſcription of men was the promiſe made 
of the Meſſiah's en influences? Je- 
hovah himſelf replies: To you that Fear 
my name - ſhall the ſun of righteouſneſs arife 
with healing in his wings, Who receives 
an additional talent, he who buries the 
one entruſted to him, or he who im“ 
proves it? The rule is deciſive : © To bim 
that bath ſhall be given, but from him that. 
hath not -fhall be talen away that which be 
thinketh be bath. In a word, who © bids 
faireſt to know the true analogy of faith, 


ns; the. general tendency of reveal- 
G e 
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ed truth; that invaluable golden thread 
which runs through the whole of its tex» 
ture; from . what ſource of authority of 
mercy. the ſeveral parts flow, and what 
is their genuine effect? Our Lord ſolves 
the. intereſting. queſtion: He . who doeth 
the will of Gad. — It is manifeſt that what 
I have been now. advancing refers to the 
order of means, and the moral depend- 
ence of cauſes and effects, and not to 
the procedure of ſovereignty. As 4 ſove- 
reign, God is ſuperior ta means; and it 
would be eaſy to produce numerous in- 
though very ſtrong againſt the truth, 
has been turned out of its channel by a 
ſovereign hand. Inſtantageouſſy, and in 
defiance of all attempts to the contrary, 
the moſt. prejudiced mind has been con- 
quered, and made the faced receptacle 
of truth and goodneſs,—But what I all 
along refer to, is, not how men come 
by -retified diſpoſitions, but what js the 
genuine tendency of certain diſpoſitions 
and habits towards moral truth. _ _ 


Now 
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No reflect, my brethren, is it pro- 
bable that tbey ſhould be ſucceſsful in 
their choice, when truth and real good 
are propoſed to them, who are accuſtom- 
ed to diſregard the promiſe and the oath 
of Jehovah? After all the condeſcend- 
ing and wonderful ſteps taken to engage 
our reception of free promiſes of pardon, 
peace and falvation out of the unſearch- 
able riches - of | Chrift ; is it likely, while 
we remain. mdifferent to "theſe, that we 
ſhould be competent judges of goſpel 
doctrines at large? Is it to be ſuppoſ- 
ed that the Jews, had they received the 
promiſos as Abraham did, would have 
rejected Chriſt and his doctrine? — The 
fact is, that When the fault lies in the 
diſpoſition and habits of the mind, the 
heart ieee, All the mant rowit 
however ſublime and comprehenſive” in 
natural knowledge, are morally cortupted. 
And when that is the caſe, the greateſt 
wiſdom may appear folly, and the moſt 
glotions . truths mean and contemptible. 
For it 5s written, F will defiroy the wif- 
dom of the wiſe, and will bring to nothing 

G 2 the 


1 The nee an 


the... underlanding of the prodent. 
10 the, wiſe? * is be ſcribe? = 
is the: diſputer of this wurd? Hath not 
God made fooliſh, the wiſdem of this world? 
Fur after that, in the wiſdom. of God, the 
world by.. wiſdum knew not God, it pleaſed 


Ged, by , the, . 75 dont to ſave 
them. that believe Hy, 


, Au moat IR my 8 is a doct- 
rine according to godlingſi. And the cha- 
racter of the whole muſt belong to the 
ſeveral parts. Proceeding from God, and 
the effect of his infinite wiſdom and 
benevolence, its general aim muſt needs 
be conformable to theſe perfections. 
Whatever elſe it aüms at, we are ſure 
this muſt, be one to make us. boly as 
well as happy; both in this world and 
to eternal ages. Whatever tends to over- 
turn this maxim, tends to overturn the 
doctrine of God, to. undermine the very 
foundations of Chriſtianity. Now I aſſert, 
that in proportion as a man's practice 
18 not according to e or, which 


is 


\ 


$4 Cor. 1. 19—21. 
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is the ſame thing, continues indifferent 
to the practice of religion, he is not 
qualified to paſs a right judgment upon 
Chriſtianity. Not accuſtomed to do the 
will of God which is holy, and which 
requires holineſs in all manner of con- 
verſation, how is it poſſible for him to 
embrace the truth which flaſhes condemn- 
aur into, his capſcience? 

PE oh PRES 
575 us en to experience. Every 
one knows that acts of any kind re- 
peated, introduce habits of the ſame kind. 
Irreligious acts, therefore, repeated and 
perſiſted in, form irreligious habits, I 
appeal, to your conſciences, you who are 


reclaimed from the - dominion of - theſe - 


habits, --for the truth of this remark. 
Tou can eaſily- apply it to a thouſand - 
facts; particularly to prayer being re- 
ſtrained, and meditation on the ſeriptures 
omitted; to bodily indulgence, and the 
repetition of ſenſual gratifications; and 
eſpecially indiference towards God. The 
omiſſion of duty being grown into a 
habit, it is but an eaſy ſtep to ſlight 

| tranſgreſſions ; 
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| which- proceeds from the: ſtate: of "the 


the mind 1 in uniſon with truth and virtue, 
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| Moreover | : Ska habits are Abet 
by practice, they neceſſarily beget a claſs 


of prejudices in favour of thoſe habits. 


The mind of man is ever active. The 


paſſions in no ſtage of life, nor in any 


ſituation, are free from intereſt and at- 
tachment. If freed from one objec, it 
is . becauſe they are engaged to another. 
To ſuppoſes any perſon, be | his educa» 
tion, ſentiments, or line of life what 
they may, to be indifferent to moral 
objefts, is contrary to fact, and a 
ſoleciſm in morals; If men, therefore, 
are not religious in their practice and 
habits,” indifferent to the principles of 
religious truth they cannot be. Deliber- 
ate habitual human conduct is a ftireaw 


heart; and as the ſtream is, fach is 
the fountain. Then alone is the tone of 


when 
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when produRtive. of virtuous and reli | 
practice. He who committeth N 
cannot ſerve tus maſters; if he love the 
one and ſerve him, he muſt needs offend 
the other. But can any one be the ſer- 
vant of ſin, without being diſaffected, in 
the ſame. degree, to truth and holineſs ? 
And how can he embrace that, to which 
be is at the ſame time diſaffected? In 

a word, how is it poſſible for a man to 


quence, but aRtive enough towards thoſe 


which are comparatively trifling—and not 


be an enemy to Chriſt and his goſpel? 
He who gathereth not with Chrift, ſcatter- 
aud goodneſ,, it js becauſe, he. is already 
| biafſed to evil. And every ane that doeth 
cuil. batotb the light, and cometh not to 
the. light, 4 his deeds. ſhould be reproved. 
47 men's deeds are evil, is it any wonder 
that they love darkneſs rather thun Pa 
error 4 arg to truth | 


In 
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'In proportion, therefe fore, as any doct- 
rine is of a reforming*tendency,- it will 
be hated by the evil-doer:* The ſyſtem 
he has erected, (for evil-doers have their 
ſyſtems) the ſyſtem he has erected is in 
danger of being undermined; and the 
defence of his acquired habits is become 
ſelf. defence. His prejudices are alarmed, 


and ſtand prepared to oppoſe the doctrine 


which offers to diſturb thoſe indulged ha- 
bits.— Wherefore, let him who would 
reform his habits, begin with reforming 
thoſe acts which beget and ſupport them; 


let him — attentive to his paſt crimes; 


and the depravity of his heart, and to 
that mercy which is higher than the 
heavens — break off his fins by repentance, 
and bis iniquities by turning to the Lord. 
Let him pur away the" evil of bis doings, 
ceaſe to do evil, and learn to do well. 
Till this is laid as the foundation of our 


enquiries, our ſuperſtructure will be de- 


formed and unſafe; and our ſpeculations 
about divine truth will remain covered 


5 with impenetrable darkneſs. n OW 


On 
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On the contrary, he who doeth the will 
of - God ſhall ſucceed in his enquiries, 
His devout regard to the divine will in 
repeated acts, begets a habit of propriety 
and goodneſs. Whenever truth is pro- 
poſed to ſuch a perſon, his mind will 
fall in love with it. Truth incorporates 
itſelf in his mind, and nouriſhes what 
it did not produce. Being a ſuitable 
mean, it will improve a good diſpoſition, 
though it cannot give it exiſtence. Before 
any one does, in fact, render acceptable 
obedience, his heart muſt be virtuouſly 
diſpoſed ; for- the deed. is of the nature 
of the diſpoſition, Hence it neceſſarily 
follows, that the diſpoſition, or the ra- 
dical ſtate of the heart, and the acquired 
habits, proceed from different ſources. 
The latter take their riſe from actions, 
the former flows directly from the eternal 
ſource of good. Truth will not, ' never 
did nor can, form the firſt principle of 
goodneſs and virtue in the heart, by 
any native energy” of its own, any 
more than precious ſeed will alter the 
nature of the ſoil; or, than a ſcion 

| H eengrafted 
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engrafted on a ſtock will alter its nature. 
Food, when, regeived by a liying body, 
prolongs life and imparts. vigour but 
can food beget a faculty of digeſting in 
a body which has loſt it? What the 
- apoſtle ſays of the /aw, is equally ap- 
plicable to truth. — it is become neak 
| through the fleſh. The gracious man, and 
he alone, doeth truth ; and therefore he 
alone cometh to . the light, | 

Be not deceived, evil / communications 
corrupt. good | manners. He who doeth not 
God's will, is, for that very reaſon, pre- 
pared for rejecting every doctrine which 
enjoins purity. He whoſe practice is 
carnal, has a carnal mind; and you know 
who hath ſaid, that the carnal mind is 
enmity againſt God; it is not ſubjef to the 
law of God, (nor, for the ſame reaſon, 
qualified to receive his goſpel) nor indeed 
can be, being ſpiritually diſcerned. —Look 
to him, therefore, who cauſed the light 
to ſhine out of darkneſs, that he may ſhine 
into your minds, and give you. the light 
of the rk of the glory of God in the 


face, 
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fate, that is, in the Petfon, f Feſus 
Chrift, who is the reſplendent image of 
the inviſible God. Your mind is dart. 
ened, being alienated from the. life of God, 
till the Holy Spirit of promiſe ſhew you 
the truth as it is in Jeſus. Fleſh and 
blood, human nature unrenewed, cannot 
help you to this neceſſary knowledge, 
to any ſaving purpoſe, notwithſtanding - 
all the helps of men and books in the 
world. And as your underſtanding is 
darkened, ſo your will is difinclined to evil, 
till you are made willing in the day of 
God's power. While your heart is a heart 
of flone, and not a heart of fleſh, what 
impreſſion can be made upon it? But 
the God of grace can give you a happy 
exchange; and when he puts his fear and 
his love in your hearts, with what af- 
fection, humility, and meekneſs will you 
receive the engrafted word, which is 
able to ſave your ſouls! While the pride 
of native power and dignity remains 
unſubdued, prejudices are vigilant, the 
paſſions are rouſed, at the very mention 
of the doctrine of the croſs; but when 
H 2 5M 
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it is given you, on the behalf of Chriſt, 


to believe, a crucified Redeemer, deliver- 
ed for your offences and raiſed again for 
your juſtification, will appear, as indeed 
he is, the power of God, Shams the wiſdom 


of God. 


Thus we have attempted to explain 
the text, and to enforce the doctrine of 
it. Nothing I believe has been dropped, 
Jam ſure nothing was intended, to damp 
the ſpirit of free enquiry, but the general 
aim was rather to promote it. But as 
method is eſſential to ſucceſs, it behoves 
all concerned (and who is not concerned?) 
to fix upon the beſt, Wiſdom itſelf has 
condeſcended to point it out, and fruitleſs - 
muſt be the toil of thoſe who neglect 

it.— From the whole we may infer, 


Firſt, The great importance of religious 


practice, To know the truth is a great 
privilege, but to practiſe what we know 
is our bleſſedneſs : F ye know theſe: things, 
happy are ye if ye do them. On the im- 
portanee of religious principles it is the 
office 


On our Inquiries after. Truth. 53 


office of a Chriſtian miniſter frequently 
to inſiſt. He cannot expect, a future crop 
of holineſs and uſefulneſs while he neglects 
to ſow. good ſeed ; but if theſe principles 
do not prove operative, if knowledge be 
not reduced to affection and practice, the 
Chriſtian character is but half formed. 
Practice is the end of all revealed truths. 
What is the end, for inſtance, of ſcrip- 
ture facts? While they demand the aſſent 
of the underſtanding, they alſo claim the 
exerciſe of the moral feelings. Does any 
thing bear the mark of miſtake in judg- 
ment, or impropriety in human conduct? 
It was recorded to excite caution, diffi- 
dence, humble prayer, and gratitude to 
him who makes us differ. Its language 
is, Be not high minded, but fear. Let 
bim who thinketh he flandeth, take heed left 
be fall. Is any human character pointed 
out as praiſe-worthy ? It is not to extort 
a tranſient admiration of it, but that we, 
as circumſtances allow, may go and do 
likewiſe. Whatſcever things are true, what- 
ſoever things are honeſt, whatſoever things 
are juſt, whatſoever things are pure, what- 

ſoe ver 


** / 
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ſee ver things art lovely, , whatſorver things 
are of good report; if there be any virtue, 
and if there be any praiſe, think on theſe 
things ; that is, revolve them in your 
mind, with an endeavour to acquire and 
practiſe them. If infinite mercy conde- 
ſeends to addrefs us in promiſes, it is not 
that we may only fpeculate upon them, 
but that we may believe them. Are 
the counſels of love opened, and the 
riches of grace diſplayed? It is that we 
may adore, love, and obey. Does God 
add oaths to promiſes, / and his ſeal to 
both? It is to encourage our accefs to 
him, to make us a willing, a grateful, 
and obedient people. When Jaws are 
given us, as the fubjects of God's moral 
government, is it merely that we may 
know, or is it not chiefly that we may 
obey them? He who knew bis lord's will, 
and prepared not himſelf, neither did ac- 
cording to bis will, ſhall be beaten with 
many ſtripes, 


To ſpeculate about religious truth, if 
unattended. with holineſs of heart and 
life, is to look for ou ſeed, while neg- 

lecting 
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lecting the choice of ſoil, and the labour 
of cultivation. Vain the depth of phi- 
loſophic reſearches, and the pomp of 
eloquence; vain the flight of genius, 
and the pride of ſcience; vain are ela- 
borate inveſtigations of truth itſelf while 
the practice of piety is neglected. Baf- 
fled will be every effort. Criticiſm may 
"ſurpriſe us with learned ingenuity, or 
- metaphyſical ſubtlety with plauſible hy- 
potheſis; but the enquirer, if not a 
doer of the will of God, will have no 
greater ſecurity againſt moral error than 
the moſt illiterate mechanic. Let this 


be firmly rooted in our minds, on the 


authority of Chriſt, and as perfectly 
conſiſtent with reaſon and fact, that a 
compliance with the will of heaven in 
plain things, is the ſafeſt way in which 
a religious enquirer can travel. Next to 
the promiſed undtion from the Holy One, 
it is the ſureſt guide to the more ſacred 
receſſes of the temple of divine truth *. 
— This leads me to remark, 


. Finally, 


- © I beg leave to inſert and recommend here the follow- 
ing plain but expreſſive language of Dr. Raten Cuop- 


WORTH, 
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Secondly, and to conclude, How amiable 
are the divine goodneſs and equity in fixing 
on the practice of what we know as a 
clue to truth and to happineſs ! Mortifying 
it may be to human pride, but is matter 
of eternal thankfulneſs to the pious poor 
e | 4%; all 


won run, the celebrated author of The true Intel- 
lectual Syſtem of the Univerſe:”” We have much 
enquiry concerning knowledge in theſe latter times. 
The ſons of Adam are now) as buſy as ever himfelf 
was about the tree of knowledge of good and evil, 
ſhaking the boughs of it, and. ſcrambling for the fruit: 
whilſt, I fear, many are too unmindful of the tree of 
life.——There be many that ſpeak of new diſcoveries 
of truth, of dawnings of goſpel-light; and no queſtion 
but God hath reſerved much of this for the very even- 
ing and ſun-ſet of the world, for in . the latter days 
knowledge ſhall be encreaſed: but yet I wiſh,, whilſt we 


talk of /ight and diſpute about truth, we could walk 


more as children of the light.——If St. John's rule here 
[1 John, ii. 3, 4.] be good, we muſt not judge of our 
knowing of Chriſt by our {kill in books and papers, but 
by our #eeping lis commandments,—— The greateſt part 
of the world, whether learned or unlearned, think, 
that there is no need of purging and purifying their 
hearts, for the right knowledge of Chriit and his goſpel 5 
but though their lives be never ſo wicked, their hearts 
never ſo foul within, yet they may know Chriſt ſuf- 
ficiently out of their treatiſes and diſcourſes —although 


var Saviour preſcribed his diſciples another method to 


come 


7 
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and unlearned. 7 thenk thee, O Pather, 
fays Chriſt, Lord of heaven and earth, 
| becauſe thou ha hid theſe things from the 
wiſe and prudent, and baſt revealed them 
unto babes; even ſo, Father, for ſo it 
ſeemed good in thy fight . Thus alſo the 
apoſtle of the Gentiles expreſſes himſelf: 

I 8 For 
| # Matt, xi. 255 26. 


come to the right knowledge of divine truthy by acing 
of God's will; He that will do my Father's will (faith 
he) /hall know of the dodirine whether it be of G04. 

Chriſt came not to poſſeſs our brains only with ſome 
cold opinions, that ſend down nothing but a freezing 
and benumming influence upon our hearts. He is the 
beſt Chriſtian whoſe heart beats with the traeſt pulſe 
towards heaven; — not he whoſe head ſpinneth out the 
fineſt cobwebs. I wiſh it were not the diſtemper of 
our times, to make men ſolicitous about this and that 
opinion, whilſt in the mean time there is no care taken 
about keeping Chriſt's commandments, and being re- 
newed in our minds according to the image of God, 
in righteouſneſs and true holineſs. | f 


* It was well ſpoken by a noble ohilo@Pher, With- 
out wirtue, God is an empiy wans: ſo without obe- 
dience to Chriſt's commandments, without the life of 
Chriſt dwelleth in us, whatſoever opinions we enter- , 
tain of him, Chriſt is only zamed by us, he is not 
known. 1 ſpeak not here againſt a free and ingenuous 
enquiry into all truth, according to our ſeveral abilities 
and opportunities I plead not for the. enthralling our 

judgments 
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IS 1 Cor. i 1. i 27, 29. 


judgments to the dictates of men; I do not diſparage 
the natural improvement of our underſtanding by true 
knowledge: but the thing I aim againſt is, the 4 
piriting the life 


ſkeleton of opinions——and tiſplacing all our zeal 
upon theſe, which ſhould de ſpent to better purpoſe 


upon other objects. Kuoculdge indeed is 'a thing far 
more excellent than riches, outward pleaſures, worldly 


dignities, or any thing elſe beſides holineſs; but yet 
our happineſs conſiſteth not in it, but in a divine 
temper and | conſtitution of foul which is far above it. 
But it is a piece of that corruption that runneth through 
human nature, that we naturally prize zowledge more 
than Holineſs, We think it a gallant thing to be 
fluttering up to heaven with our wings of knowledge 
and ſpeculation: whereas - the higheſt myſtery of a 
divine life here, and of perfect happineſs hereafter, 
conſiſteth in nothing but mere obedience - to the divine 
will. Happineſs is nothing but, that inward ſweet 
delight that will ariſe from the harmonious agreement 
between our wills and God's will. There is nothing 
contrary to God in the whole world, nothing that 
fights againſt him, but sEIT-wiz L.“ Dr. CupworTH's 
Sermon, preached before the Houſe of Commons, 


life and vigour of our religion by dry 
| ſpeculations, and making it nothing but a mere dead 
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A LETTER, Ge. 
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Concerning the Nature, comparative Ex- 


cellence, and Influence of TRUrRH. 


& 1. Introduction. & 2. The ſubjelt fared. $ 3. 


TxuTH what. The proper nature of revealed 
truth is that of a MEAN to virtue and happi- 
meſs. I 4. Which Mr. B. grants, by making it an 
objeft of choice. 5 5—7. But his further account 
of truth is, 1. Inconſiſtent with that LIERTY which 
is eſſential to accountable agents, and God's moral 
government. { 8—10, 2. Inconſiſtent with the 
ſuperior excellence and peculiar office of cooDNEss, 
in rendering means efficacious. 5 11-—13. 3. Incon- 


tent with the ſcripture dofirine of Divine 1h- _ 


FLUENCE, &@s the only true ſource of virtue and 


happineſs. 5 14. Recapitulation. 


OR writing to a gentleman 
who has ſhewn himſelf to the 


Importance 
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"I A Letter ro the Rev. Mr. . Bojſham. 


| Importance * Truth, = the Duty of 


making an open Profeſſion of it,” it may 
be deerned a ſufficient apology, that the 
writer profeſſes himſelf to be a lover of 
truth, and, according t to his humble ability, 
a defender of it. While I approve and 
admire many things in the Diſcourſe 
alluded to, 1 diſcover, or think that 1 
diſcover, | ſeveral things Whien ard in- 
Jurious to truth. We both profeſs to 
have tlie fame general end in view to 
inculcate a proper love of truth, and an 
habitual regard to it, td excite an ardent 


thirſt after it, impartiality, and uhre- 


mitting diligence in the esse. of 


it, courage in proſeſſing it, firmmneſs, 


and fortitude in adhering to 11 7 And 
1 am- perſunded that à free diltuffion, 
conducted with a beroming temper of 
mind, will always be ſerviceable, event- 
wally, to the cauſe of truth. A friendly 
colliſion of thoughts may cauſe a ſpark 
of truth to ſhew itſelf, Whick might 
otherwiſe. have remained inviſible. I am 


ſorry now. to! add, that the objechlonable 


L parts 
| Serm. p. 1. 


of 
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parts referred to are, in my . 
ſian, of no ſmall un | 
6 — Not to infiſt on your {thangfas: Pp: 
creed; your repreſentation of ** honeſty” 
as a poor ſimple thing; your bold aſ- 
ſertion that God © created a countleſs 
multitude of percipient and intelligent 
beings, for no other purpoſe, than to diſ- 
play his benevolence, and to make them 
happy z” Jour ſevere reflections on the 
ebe | Aſſembly's 


01 And there ſeems to he a plauſible ta 
in favour "of that pleaſing hypotheſis which. ſome be- 
nevolent ſpeculariſts have advanced, that the earth may 
in proceſs of time revert to its original paradiſical ſtate, 
and that as the comforts of buman life. will be mul- 
tiplied, and its evils diminiſhed, the limits of it will 
be proportionably extended, ſo that. they have even 
ventured to expreſs ſome faint expeQation that death 
itſelf may be annihilated. Nor would it be difficult to 
ſhew, if this were 2 proper time and place, that the 
ſcriptures chemialvas are not unfavourable to this amiable 
ſpeculation.” This account which, for an obvious rea- 
ſon, I call an athanafian creed, appears to me far leſs 
worthy of belief than the Habliſied one: only, it 
maſt be corifeſſed, it has no damnatory clauſe, and there- 
fore may be deemed harmleſs, though © viſionary in 
the extreme.” 


is A Letter ts the Rev. Mr. Bilfhom.. 


Aſembly's Catechiſm t, a a ſyſtem that has 
not only 5 11 admiration of the 
85 Reformed 


t Native goodneſs: of heart, the beauty, abs and 


| happineſs which prevail in the world, and the whole 


ſtrain and tenor of the New Teſtament, which uniform- 
ly teaches that God is love, all contradict and abate 
the influence of that terrible doctrine, that all mankind 
are by the fall brought into and left to periſh in 3 
fate of fin and miſery, excepting the happy few whom 
God has out of his mere good pleaſure, elefled to ever» 
lafting life. (Ass88MBLY's Catechiſm.) But ſo far as 
ſuch principles are believed, and practically regarded, 
| they naturally tend to contra; the heart, to ſour the 
temper, to inſpire dread and hatred of God, and to 
diſquiet the mind with the moſt formidable and di/- 
treſſng apprehenſions. (p. 30.) Query: Can we ſup- 
poſe that a perſon who writes thus ever uaderfiood, or 
felt the genuine influence of the ſyſtem here oppoſed ? We 
are here reminded of the ſentiments and experience of 
a venerable body of Chriſtian Biſhops : ** As the godly 
conſideration of predeſtination, and our election in Chriſt, 
is full of et, pleaſant, and un/peakable comfort to 
godly perſons, and ſuch as feel in themſelves the work- 
ing of the ſpirit of Chrift, mortifying the works of the 
fleſh, and their earthly members, and drawing up their 


mind to high and heavenly things: as well becauſe it 


doth greatly eſtabliſh, and confirm their faith of eternal 
ſalvation to be enjoyed throngh Chriſt; as becauſe it 
doth fervently kindle their lobe towards God: fo for 
curious and carnal perſons, lacking the Spirit of Chriſt, 
to have continually before their eyes the ſentence of 

God's 


i 


ES 
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Reformed churches at bois and abroad, 
but alſo has been to millions the oc- 
caſion of grateful praiſes ; your contra- 
diftory aſſertions, that the publication of 
the © moſt dangerous W has done 
* no material injury; not to inſiſt 
upon theſe particulars, and ſome others 
of leſs moment, or to repeat what has 
been noticed in the preceding diſcourſe, 
there are three things more eſpecially to 

Ya which 


God's predeſtination, is a moſt dangerous downfall, 
whereby the devil doth thruſt them either into deſ- 
peration, or into wretchedneſs of moſt unclean living, 


no leſs. perilous than deſperation,” (Catholick Doct. of 
the Church of Eng. Arr. xvii.) 


|| * But are pernicious principles to be avowed and 
diſſeminated, and the peace of mankind and the good 
order of ſociety to be diſturbed by doctrines tending to 
infidelity and immorality? I anſwer, that no man deems 
his own principles to be pernicious: and if he rhinks 
them of ſufficient importance, he ought without hefita- 
tion to avow them. If they are really detrimental, 
they muſt be falſe, and eaſily overthrown, No material 
injury has ever yet reſulted from. free diſcuſſion, nor | 
from the publication of the 2 dangerous tenets, Some 
few half thinking minds have been perverted to infidelity, 
ſome depraved hearts have been rivetted in vice.“ (p. 41.) 
But 
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66 A Letter te the, Rev. Ar. Belſham. 
which 1 muſt objekt, as being, if I miſtake 


not, radical parts of your view of truth. 
They do not indeed appear directly to 


leſſen its importance, though, in my view, 


they greatly miſrepreſent it — by making 


it deſtructive of that liberty which is eſ- 


ſential to accountable agents, and God's 
moral government, while acting other- 
wiſe than as a moral mean; by aſſigning 
it an office which does not belong to it, 


and 


But are not #alf-thinking minds accountable for their 
actions as well as others, and liable to endleſs pun- 
iſhment if perverted to infidelity, and rivetted in vice? 
Or is the #zjury done to theſe indiyiduals, by perni- 
cious principles, the -leſs in itſelf becauſe the wiſdom 


of Heaven over-rules it for the good of others! 


P 
* l 4 3 
- x a 


„ A man ought without heſiration// 0. 2 
principles, if he thinks them ent importance !” 
A maxim this without any foundation in rea/on, and 
ſabverſive of morals; a propoſition highly affronting to 
the dignity of zrath/ If a man's principles are per- 
nicious, he ought to think them to be ſo; to deny 
this, is to deny all moral obligation, And if he ought 
to think them to be ſo, he ought not to publiſh them. 
Again; when a man deems any principles to be zrue 
and important, while in. reality they are falſe and per- 
nicious, he deems them to be what they are not, and 


therefore- 


pernicious * 


- 


» 
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and Which is peculiar to goodneſs, vix. 
the rendering of means efficacious in form- 
ing the moral character; and, finally, 
by putting it to militate againſt the only 
true ſource of virtue and happineſs, which 
is the divine influence. The firſt, I ap- 
prehend, is inimical to the foundation 
of moral philoſophy, the ſecond. greatly 
affects the ſuperſtructure of it, and the 
third is, in its juſt conſequences, ſub- 

verſive of the whole ſyſtem of Chriſtian 
| | 5 theology. 


therefore it is impoſſible for him to have clear ideas in 
forming a judgment of them; conſequently, he judges 
without evidence. But are crude notions formed without 
evidence, pernicious weapons thus forged in the dark, to 
be thrown among men to their eternal danger, and 
the perpetrator be blamelgſi in the preſence of the juſt 
and holy Judge?,. Or. does it follow, that becauſe his 
fellow mortals have no Tight to controul him in theſ: 
matters, that he ought to do them miſchief? — Beſides, 
the above principle is contradicted by Mr, B. himſelf: 
„ No. principle can he more abſurd than this — that 
ſpeculative errors are of litile conſequence, A man's 
views and principles have a neceſary influence upon his 
volitions ; volitions produce actions, &c.—error, in pro- 
portion as it prevails, will debaſe the character.“ (p. 25.) 
How then can it be ſaid that ** no material injury has 
ever yet reſulted from — the publication of the mo 
dangerous tenets ?'? 


theology. It will now. be expected that 
T ſhould produce my evidence from your 
diſcourſe of its containing theſe principles, 
and then to ſhew that they are charge- 


able with the tendencies I have now aſ- 
cribed to them. * 


8 3. Turn, in the moſt general and 
comprehenſive import of the word, is— 
That which is conformable to fact. Hence 

thoſe beings, properties, and relations ; 
thoſe ideas, propofitions, and. declarations 
are true which are | conformable to fact. 
Truth is 'efentia/ to God, becauſe of his 
infinite knowledge and integrity; hence 
it is ſaid that he * cannot lie,” When 
he, therefore, forms a propoſition, or 
makes a declaration, we may be ſure 
that ſuch is conformable to fac; or, that 
his expreſſions (whether in words or con- 
duct) perfectly correſpond with the reality 
of the things expreſſed. Now all divine 
revelation, as ſuch, is nothing elſe than 
a number of propoſitions infinitely con- 
formable to the reality of things, ad- 
dreſſed to men with the merciful and 
legiſlative 


. 
F if 


legiſlative deſign of their becoming vir- 
tuous and happy; and in proportion as 
any contradict theſe propofitions, either 
by. thoughts, words, or actions, they 
contradift infinite truth, and give the 
lie to the reality of things, They de- 
clare ſome things to have exiftence, which 
have none; and deny exiſtence to other 
things which have it. And on the con- 

trary, in proportion as any accedes to 
thoſe propoſitions in heart and life — in 
thought, affection, word, and conduct he 
ſets to his ſeal that God is TRUE; he 
becomes virtuous and happy. From the 
premiſes it follows, that the proper na- 


ture of revealed truth is that of a per- 


1 880 MEAN to virtue and darf 


- 


55 4 What T have now einen that 
revealed truth is only a mean to virtue 
and happineſs — is, in fact, by yourſelf 
granted: If man be intended for future 
exiſtence, | and if it be the object of re- 
ligion to teach us bow to attain final hap- 
pineſs, it cannot be denied that juſt 
views of religious truth are of the utmoſt 
conſequence.” 


conſequence.” And indeed the very terms 
employed by you throughout, ſuch as 
doctrine, principles, ſyſtem, &c, to be em- 


braced, believed, judged of, &c, ſhew, not 
only that revealed truth is an object without 


us, and therefore has a real ſubſiſtence, 
an invariable permanency, independent of 
our .conceptions ; but alſo, that it is an 
object to be improved. You allow that 
we are to judge of its comparative 
excellence,” and to uſe it as what is 
calculated to improve our character and 
promote our happineſs, and that . all 


who embrace juſt and ſcriptural princi- 


ples of religion ought to excel the reſt of 
mankind in piety and virtue.“ — It may 
be thought ſingular that any proof is 


adduced for a point ſo plain; but plain 


as it may appear to ſome, your whole 
ſyſtem, as I ſhall preſently ſhew, is built 
upon a virtual denial of it. For, | 


§ 5. 1. Your further account of truth 
is inconſiſtent with that LI BERT of choice 
which is eſſential to accountable agents, 


and God's moral government. You- ſay, 


that 


* 
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that truth will gradually make its way 
by its native energy, and will in the end 
riſe ſuperior to every prejudice ;”- and 
again, A man's views and principles 
have a neceſſary influence upon his vo- 
litions — from good principles, good 
actions, valuable habits, and virtuous 
characters naturally take riſe; from er- 
roneous- principles the reverſe.” That is, 
according to the obvious import of this 
language, and the general tenor of the 
diſcourſe, truth will act upon the mind 
mechanically, and it will not be in a man's 
power to reſiſt its evidence. And this 
effect follows upon thoſe whoſe * irregu- 
lar conduct had diſgraced their princi- 
ples.” But it is contrary to experience that 
truth will produce any effects but ac- 
cording to the diſpoſtion with which it 
is received; and produce the diſpoſition 
itſelf 1t cannot, except it be at once 
the means and the ſubje# of conviction ; 
which is the ſame as to ſay, that truth 


ſown in the mind is both the ſeed and 
the ſoil. | 


$ 6. We 
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8 6. We hae before ſeen, and you 
have granted, that revealed truth is only 
a mean to a higher end; but the very 
idea of a mean, in connection with a 
rational agent, implies that it is fraftra- . 
ble, If the human mind be not ſo free 
as to be capable of fruſtrating all means, 
- as ſuch, there is no ground left for its 
accountableneſs. That there is a neceſſity 
of conſequence I readily grant; but yet 
maintain, that human hberty, in refer- 
ence to means, is the ſole foundation 
why man is accountable for his actions, 
Neceſlity is the appointment of God as 
a Sovereign; but liberty belongs to mann 
as a ſubject of moral government only, 
and is eſſential to a ſtate of trial. With- 
out neceſſity of conſequence God is no 
Sovereign over the ſyſtems he hath form- 
ed; and without freedom in the creature 
to uſe or abuſe all means whatever, as 
ſuch, be they ever ſo glorious and power- 
ful, God is no moral Governor. But 
ſince he is the bleſſed Sovereign of all 
worlds, he cannot fail to render all events - 
infallibly certain; and ſince he is the 
equitable 
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equitable Governor of all his moral ſub- 
jects, all the moral means he employs 
may prove ineffectual. Every degree of 
certainty, with reſpect to moral event., 
is the product of abſolute ſovereign acts, 
and not, properly ſpeaking, of any means. 
It therefore follows, that truth, which 
is only a neun to promote a higher moral 
end, will not, can not act neceſſarily on 
the mind, but in proportion as it 18 
ſevereignly prediſpoſed. But thoſe whoſe 
e irregular conduct diſgrace their prin- 
ciples,” are not prediſpoſed to give truth - | 
a favourable reception, except we ſay; , 
"| © that vice is a preparation for virtue, or 

that enmity. to real good diſpoſes the mind 

to goodneſs. Conſequently, truth will 

not gradually make its way by its native 

energy, and will not in the end riſe ſuperior. 

to every prejudice,” to any aſſignable r- 

tainty, without a ſovereign ad of n 

ſuperior to all means whatever. 


0 97. To * this 5 to un- 
dermine the fourfdation of moral phi- 
loſopy. For all ethicks are built upon 
the ſuppoſition, that happineſs is certainly 

L attainable 
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1 * a 
7 * 
R . 
* 
* 
” 


7 4 Teber i the Rev. Mr. Beam. 


attainable by a nibral agent, for happineſs 
is the end of ethicks ; and, that the ſub« 
ject of this practical ſcience is arcount- 
able, that is to ſay, free, abſolutely free, 
as far as means go, either to improve 
or miſimprove them. But to ſay that the 
mind is free: with reſpect to all means, 
and yet that happineſs is certainly attain- 
able, which conſtitute the foundation of 
morals, involves a contradiction, if the 
intervention of ſovereign 4d, ſuperior to 
all mechaniſm of means, be not admit- 
ted, —I therefore conclude, that your 
repreſentation of truth is inconſiſtent with 
that liberty which is eſſential to account- * 
able creatures, incompatible with God's 

moral government, and inimical to the 

very foundation of moral philoſophy. _ 


6 8. 2. But your account of truth is 
further inconſiſtent with the ſuperior ex- 
cellence and peculiar office of GoopNEss 
in rendering means efficacious, While 
you repreſent it as producing in a vicious 
mind, by its © native energy, the primary 
good diſpoſition, you aſſign it an office 

| which 
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which it is impoſſible for it to diſcharge, 


That it is adapted in its own nature to 


improve the mind, to promote virtue and 
happineſs, when the diſpeſtion is capa» 


citated to employ it for that purpoſe, 


is readily granted from its very nature 


as a mean; but, except we argue in a 
circle, we muſt further enquire, How 
comes the mind by that capacity of diſ- 


poſition? Truth, from its nature, being 
an object held forth by the equitable _ 


governor of the world to ſolicit men's 
approbation ; and the human mind, from 
its very accountableneſs, being free to 


embrace or to reject this object; what 


can it be that ſecures it ſucceſs ? Let truth 


be clearly propoſed to men, and confirmed 


by the moſt aſtoniſhing miracles ; will 
this produce conviction if the mind be 
not prediſpoſed to improve it? If not, 
as innumerable ſcripture facts prove, what 


becomes of truth's © native energy” to 
overcome prejudices? Why do not the 
ſublime truths of revelation convince 
thoſe who daily read the ſcriptures, and 
who profeſs the firmeſt attachment to 
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the Chriſtian nden“ How many are 
there, who, notwithſtanding their eppor- 
tunities of information, and their em- 
bracing the ſcriptures as divine, are utter 
ſtrangers to their efficacious influence and 


genuine tendency? How does not the 


mechanical energy of truth overpower the 
prejudices, hypocriſy, uncharitableneſs, co- 
vetouſneſs, luxury, and ſloth of its pro- 


feſſors? Is the fault in the truth iel, 


or in the diſpoſition? Not in the truth 
itſelf; for that is always the ſame, con- 
ſiſting of propoſitions infinitely true, which, 
like their author, #now 10 varrablentfs 
neither ſhadow of change. It remains then 


that the fault lies in the Sadneſs of the diſ- 
Poſition ; the truth falls on ſtony ground, 


among thorns, or on the trodden path. 


It is therefore the peculiar office of good. 


neſs, as a ſubjective . to render 


truth efficacious in the mind, 


89. e 55 dis the great 
end of intellectual exiſtence; and it is 
obvious that truth is the only ſafe guide 
to happineſs. — _— ſpeaking, vice 

itſelf 


* 


attained, except what is deluſive. Good- 
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itſelf originates in error.” Happineſs, in- 


deed, is the great end of intellectual ex- 


iſtence; but truth is not, of itſelßf, capable 
of leading the erroneous and the diſaf- 
fected to enjoy happineſs, any more than 
the gladſome light of day is capable of 


leading the blind in a right path to the 


end of his journey. Without a previous 


principle of goodneſs in the mind, truth 


can have no exiſtence there, becauſe no- 
thing elſe can properly diſcern and em- 
brace it. To ſuppoſe otherwiſe is no 
leſs abſurd than if I ſhould ſay, that 


the objects of ſenſe, as the moon, a roſe, 


an apple, a bell, or a ball, are the proper 
cauſe of animal {fe as well as the in- 
ſtruments of ſenſation; And for a moral 
mean, as truth is, to operate mechanically 
is contradiction in terms, — Beſides, the 


immediate effect of truth, when rightly 


improved, is not happineſs, but good- 
neſs. . For ſuppoſe truth to exiſt in the 


mind in any aſſignable form, if it is not 


improved for the purpoſe of promoting 
univerſal goodneſs, no happineſs will be 


neſs 


— 


1 


reflection on the Author of our nature. 


10 e ee Nur. Belſhom: 


neſs of diſpoſition, therefore, is the © only 
ſafe guide,” - firſt to truth, and then to 
happineſs, Truth inay advance, as a mean, 
a virtuous diſpoſition and the ſum of 
happineſs, when rightly "uſed ; but it is 
the province of ſovereign ' benevolence to 
produce the one, and to confer the other, 


8 10, Nor again does vice © originate 
in error, if by error we underſtand any 
object of choice, as the reverſe of truth; 
evil under the ſemblance of good, or the 
wrong mean of happineſs. Error may 
increaſe both vice and miſery, but does 
not generate the fir/i vice, any more than 
truth can generate the firſt virtue. There 


muſt be therefore a defection of another 


nature than any that error can effect, to 
give the firf error admiſſion, Error pre- 
ſented to a mind qualified and diſpoſed 
to reſiſt its influence, has no bad effect, 
as appears from Chriſt's temptations. All 
vice, and all ſucceſs of error therefore, 
originates in the previous ate of the mind. 
Nor does this imply any unbecoming 


For 


For it muſt be owned that - defe&#ib:lity 
is. eſſential to an accountable agent, as 
ſuch; therefore, certain perſeverance in 
virtue, or a reſtoration of it when loſt; 
are equally the effect of ſovereign favour, 
and not of mere equity, or, for the ſame 


reaſon, of any moral means whatever. 


And to relax or ſuſpend that act of 
ſovereignty, for the very reaſon that it 
is ſovereign, is not requiſite on the ground 
of equity in the moral Governor. This 
defectibility, therefore, is a ſufficient ſource 
(and indeed is the only one) of evil, prior 
to the entrance of error, I ſay that this 
defectibility is eſential to a created nature 
in a ſtate of probation z for what can 
poſſibly conſtitute its accountableneſs but 
its liableneſs to deviate from rectitude, 
(without a ſovereign prevention) as well 
as to preſerve it? And when ignorance 
has once invaded the mind, no means 
in the univerſe can enlighten it of them- 
ſelves; whether revealed facts, miracles, 
example, or any thing elſe, He alone 
who © commanded the light to ſhine out 
of darkneſs,” by an act of mere ſove- 


reignty, 
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reignty, can reſtore the capacity for 
receiving and improving goodneſs and 


8 


1 


truth. The purſuit of happineſs by 
wrong means, and the choice of evil under 


the ſemblance of good, are undoubtedly 


vicious; but what is it that ſets the 
mind upon purſuing theſe wrong means? 


Is it a perfect or à vicious mind that 


begins this purſuit ? If vicious, then vice 
exiſts there without the choice of error; 


if perfect, (and alas! in vain do we look 


for ſuch in our world) how comes evil 


to appear good? — I therefore conclude, 
that your account of truth is inconſiſt- 


ent with the ſuperior excellence and pe- 
culiar office of goodneſs in rendering means 
efficacious, — Nor 1s this all, for, | 


8 11. 3. Your doctrine concerning-truth 
is inconſiſtent, moreover, with the ſcrip- 
ture: doctrine of divine influence, as the 


true cauſe immediately of goodneſs, and 


efficiently of virtue and happineſs. . What 
you aſcribe to human mechanical - ſkill in 
the philoſophy of mind, whereby the 
force of truth is happily applied to the 

mental 


* 


— 
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mental machine, the ſcriptures impute to 
the immediate influence of God's Holy 
Spirit, According ta you, it is phidoſaphy 
. which teaches man to knay himſelf, to 
form a juſt eſtimate of the dignity [and why 
not alſo the preſent -depravity?} of his 
nature, of his high and happy deſtination, 
to number and to meaſure his intellec- 
tual powers, to calculate their ſtrength, 
to direct their exertions, and to carry 
them to the higheſt ſtate of poſſi ble im · 
provement — which opens p view the 
hidden ſources of knowledge which re- 
veals the ſubtle movements of the intel 
lectual machine, the laws which it obeys, 
and thoſe ſecret ſprings which with in- 
variable certainty. regulate all its motions 
and which, if ilfully touched, ' will, as 
by an irreſiſtible charm, produce the 
regular harmonious movements of the 


whole, and carry it on in à ſteady and 
unerring courſe to virtus, to honour, to 


neſs? The holy ſcriptures, on the con- 
Way declare, that the Ken of the 
M FEY | 


ultimate, complete, interminable hh. 
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Anigbey giveth underſtanding , or true 


knowledge of God and his diſpenſations z 
that we become virtuous by being born 


of the ſpirit |, or changed by his agency; 


that we are begotten to virtue and hap- 


.pinels, by the ſovereign pleaſure of the 


father of lights\||; that it is the Lord 


who giveth to ſome, in a diſtinguiſhing 


manner, an heart to perceive, and eyes to 
fee, and ears to hear ; that a man can 
recerve nothing, in a religious ſenſe, ex- 
cept it be gwen bim from heaven, as a 
matter of ſovereign | favour **; that we 
are ſaved: by grace, through faith, as the 


are born not of blood, nor of tbe will of 
the fleſh, nor of the will of man, but of 
God; that. we are ſaved by the renew- 
ing of the Holy Ghoſt +; that it is the 
work of the Lord. God to diſpoſe: the 


beart te love him that e may live; that 


virtuous perſons are the divine work- 


. manſhi p. created in Chriſt Jeſus unto goad 


works 


= Job xxxii. 8. 1 John Li. 3 7* [ James i. 17. 18. 
t Deut. xxix. 4. John iii. 27. Eph. ii. 8. 
t John i. 13. f Tit. ji. 5. Deut. xxx. 6. 


gift ef God; that the truly virtuous 
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works ** ; that it is God who worketh- in us 
both to will and to do of bis good pleaſurey ; 
chat true Chriſtians are choſen to ſalvation 
through ſanf#ification of the Spirit and belief 
of the truth ++ ; that love, joy, peace, long- 
ſuffering, gentleneſs, goodneſs, faith, neel- 
neſs, and temperance, are the fruit of the. 
Spirit 11. And indeed, ſome of the wiſer 
Heathens were conſtrained to own that 
the ſource of virtue was purely divine; 
that it is neitber capable being taugbr, 

nor to be acquired by ſcience bat it comes 
not from nature, any more "than from in- 
firufion ;" but, proceeding from divine in- 
ſpiration, it is communicated to the virtuous 
without the inſtrumentality of their under- 
landing 98 * that every virtuaus action 
ae, in God; ot there 1s no mind 
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to give ir Hay Spion 10 them who aff 


truly virruous without ali vino aid f.; und 
that wr are bound #0 belle v no virtue 
man 3 18 bat by \the ee bp 
3 2 mi: with G 
germ light, aſcribe all real virtue 
to à diome inffuenee; and while revela - 


tion; with its meridlan brightnefs,” dif- 
covers; that the ſouree of all virtue and 
happineſs is the diferiminating agency ef 
our heavenly" Father, who has promiſed 


with demonſtrative evidence, that if there 
be any ſuch thing as virtue in our 
world it muſt be derived from a 3 
ſouree than the mechanical power of 
truth, whether © philoſophical, political, 
or theological.” And though we grant 
that the particulars and the circumſtunces 
| a of 


＋ Null fine Dev mens bons eſt, Suk. By. Eni. 

1 Et noſtra civitas et Gracia tulit fingulares viros, 
quorum neminem nif javante Deo talem fuiſfe ereden - 
dum eſt. Cicsa. De Nat, Deer, Lib. ii. 5 66. Glaſg. 1748. 
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of this doctrine are to be learned from 
revelation; yet we maintain, in oppo». 
ſition to thoſe who imagine that we have 
no other foundation for it than a miſ- 
taken interpretation of the ſacred oracles, 
that the neceſſity of its exiſtence is 


founded in reaſon; and _ capable of 


demonſtration as MO 
ap ww” 


The evil of m inks is 
eſſential to every creature; except we 
ſhould Tay, that ſelf-exiſtente is no per- 
fection; or hold a cotrtradiction in terms, 
that the want of abſolute perfection Ts 
no imperfeftion. Hence our abſelute 
dependence on the Creator for every 
degree of exiſtence, and every me herd 
enge Therefore, 


Fu = . 2 
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2. The ot # virtuous I is 
abſolutely dependent on the Creator. If 
intelligence, and volition, and the heart 
Itfelf are abſolutely dependent upon God, 
much more do a right intelligence, 2 
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good volition, and a virtuous ſtate of the 
heart, ſo ne e, him. Hence it 
follows, ä „ gf {+1 


F 


3+ That every degree, even the ſmall- 
eſt, of virtue and happineſs in creatures: 
is a matter of ſovereign favour, and not 
of equity; and, on the. contrary, that 
every degree, even the ſmalleſt, of moral 
pravity in accountable agents is n 


AS: * 


ide From. — en that. deſert of 
puniſbment commences, a ſtate. of proba- 
tion expires, upon the ground of mere 
equity. For the trial of moral agents, 
in ſtrict equity, is a trial of ric rec- 
titude according to the moral means af- 
forded; and when the balance is once 
turned to moral pravity, it is impoſſible, 
from the nature of the thing, that equity 
ſhould ever reſtore it. Wherefore, 


If any man becomes virtuous, who 
was. once otherwiſe, it muſt be the effect 
of ſovereign benevolence diſpenſed by way 

of 


A e My Babes. 97 


of ſupernatural influence. For if we aſſert 5 


that it is diſpenſed in any other way, we 


fall be forced to contradict the above 


plain axioms. If any one hefitates about 
the truth of this remark, let him try 


his ſkill in forming an objection; or, 


if he prefers it, in diſproving either of 
the principles (winch I call e __ 
ſelves. 6 | 


J 13. What TE to me to be the 
only objection of plauſibility, is this: 
« That the ſovereign benevolence conſiſts 
in affording us thoſe means which, in 


ſtrict equity, God was not engaged 8 


grant; ſuch as a revelation of mercy, 
righteous laws, eminent examples &c.“ 
But what are means to a mind ill- affected 
to the holy nature and immediate end 
of means, and which is alienated from 
the life of God through ignorance, as 
every one without virtue muſt needs be? 
But what utterly invalidates this objec- 


tion is, that mere means are ſo far from 


being ſufficient to refore the balance, 
from vice to virtue, after it is loſt, 
- that 


1 
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that they are not dufficient to ans - 
it virtuous when put in eguijibria/ 


($ 14+ gr<2-) In ſhart, I ſcruple not to 


allert, that if the doctrine of divine ſu- 
pernatural inſiuence be nat admitted, nei- 
ther the entrance or even the cxiſtence 
of moral evil in the univerſe can be 

reaſonably accounted for, nor any rational 


proſpect of deli verance from it be W 


914. Thus, Sir, have 1 preſumed to 
ſubmit to your conſideration a few ſtric- 
tures on your account of Truth; as in- 
conſiſtent with liberty, degrading to good - 
neſs, and injurious to Gd; and I further 
preſume that the following language will, 
in your eſtimation, juſtify my conduct; 
% Nor will it be difficult to prove that 


it is the indiſpenſable duty of all, as far 


as ability and opportunity permit, to begr 
teſtimony to truth by diligent enquiry after 
it, courageous profeſſion of it, faithful 
adherence to it, and by uſing every fair 
and honaurable means of promoting its 
progreſs in the world.” Nor need 1 


m__ f 8 gentleman ſo devoted to 
thought 
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thought and reflection as yourſelf, a cloye 
attention to my arguments, in oppoſition 
to the ſuperficial haſte and premature 
concluſions of many readers; but what 
I requeſt is, that you will receive in a 
candid and friendly manner my contribu- 
tion of a mite towards advancing the 
ſtock of inveſtigated truth and practical 
Chriſtianity, and that you will believe 
me to be, 


Rev. Sir, 
Your fincere Wellwiſher, 
EDwARD WILLIAMS, 


Ofweſtry, Feb. 1791. | 
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SnALL not the Judge of all the earth do right? Gen. xvili. a5. 

And he doth according to his will in the army of Heaven, and 
among the inhabitants of the earth. Dan. iv. 35. | 

Wur doth he yet find fault? for who hath refiſted his will? 
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Tux ſecret things belong to the Lord our God ; but thoſe thing 
which are revealed belong unto us and to our children for ever, 


Deut. XXix. 29. 
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ADVERTISEMENT, 
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